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SPIRITAN
NEWS
CONGREGAZIONE DELLO SPIRITO SANTO -

CLIVO DI CINNA, 195 -

00136 ROMA

IN THIS ISSUE
EVENT: SEDOS Research Seminar.
DOCUMENTATION: The Church in Brazil.
NEWS: Decisions of the General Council - Generalate
Team - Committee for revising the Constitutions - Nigeria - Jubilarians - Our Dead.

Event:
'SEDOS' RESEARCH SEMINAR
ON THE FUTURE OF MISSION
SEDOS and the Spiritans
Founded in 1966, SEDOS (Servizio di Documentazione
e Studi) is an organization sponsored by 45 missionary
religious institutes of men and women, for the exchange
of ideas and experiences on mission, and the search for
a better common approach to evangelization.
From 1974 to 1980, our Superior General, Fr. TIMMERMANS, was its President, and the present General
Secretary of SEDOS is another Spiritan: Fr. Willie JENKINSON,
former Provincial of Ireland.

The Research Seminar
Held at Grottaferrata, near Rome, from 8-19 March 1981,
the Seminar brought together 105 participants from the
six continents (Superiors General, or their representatives,
and experts in various fields) to discuss the future of
mission. It is not possible to summarize here the 23-page
report on the meeting (which has been sent, however,
to all Spiritan Major Superiors and should therefore be
available for consultation). Summarizing such a report,
without the necessary nuances and clarifications, does
not do justice to it. And there are so many declarations,
official and unofficial, on mission, so many capitular and
other texts, so many articles, reviews, personal accounts,
warnings and exhortations on the future of mission, that
we hesitate to add to them. We prefer rather to limit
ourselves to certain" questions to be explored in the future"
that are mentioned in the report. These could provide
an occasion for reflection, whether individually or in groups,
on points on which the participants were not so easily in
agreement as on the main lines of the report.

A) The directions in mission today
•
Proclamation
... Have religious and lay persons in the Church a way
of proclaiming the Gospel that is specifically their own? . . .
How does one proclaim the Gospel to the rich, the
powerful, the privileged classes in a culture? ...
•
Dialogue
. . . Can we better structure our missionary institutions,
buildings, work and lifestyle so that there is an atmosphere
more conducive to dialogue? . . .
Are (missionaries)
sufficiently aware of the strengths and weaknesses in the
classically Catholic, Evangelical and Reformed traditions? . . . What formation for dialogue should be given
to all? ...
lnculturatlon
lnculturation implies local responsibility. In what way
is this compatible with a centralized organization with

•

common doctrines and a uniform discipline?... What
are the implications for the universal Church of inculturation as a basic missionary principle? For the local Church?
For the missionary?. . . To what extent should a missionary
leave behind his or her own culture? ...
•
Liberation
... How consistent are we in our commitments to justice?
How is it reflected in our policies and use of resources? ...
What are the elements of a new missionary spirituality that
responds to this mission to the poor? ...

B) The central role of the local Church
... With the increasing cultural pluralism and diversification of local Churches, what new means should we adopt
for maintaining communion among them? What role does
the exchange of missionaries play in this? . . . Are lay
initiatives subject to canon law and episcopal jurisdiction?
What relationship does a missionary have towards the
local Church? ...

C) The task for missionary institutes
•

Religious institutes in the Church's mission

... Are our current structures adequate for the future task
we face? . . . What role do contemplative institutes play
in the future of mission?
•

Formation for the future

Revision of programs may be necessary to ensure
proper areas of study regarding aspects of mission ...
•
Communication between missionary institutes
. . . Who will take the initiative in beginning discussions
which will lead to the new or expanded networks needed? . . .
•

Building communication between missionary lnstHutes
and the local Churches

... Can there be cooperation between missionary institutes
in a given area to equalize the kind of funding provided
by their respective members? . . . What will flexibility and
mobility mean in this understanding of the relations between missionary institutes and local Churches? . ..
The SEDOS Seminar should not, of course, be
judged on the strength of the above questions. The
"considerations which have emerged" from the debates
are important and well put, but they are probably better
known and more generally admitted.

Documentation :
THE CHURCH IN BRAZIL:
On the side of the poor.

An .. ·interview gi\(en to Spiritan News by Fr: Bruno
TRACHTLER, General Assistant, former Principal
Superior of Brazil South and for nine years a missionary
in Brazil.

Father Bruno, Spiritans have been working in Brazil for
nearly a hundred years, among the many Institutes working there.
According to recent forecasts, by the year 2000 almost half
the catholics in the world will be South Americans. A ' new
Church' seems to be growing up In Brazil, and some people
say they are a bit disconcerted when they arrive in the country.
What is your reaction to this?

I can understand them! People making contact with
the Brazilian Church for the first time are always surprised :
when they read the religious booklets, and even the catechisms, they find socio-economic statistics in them, and
they ask: "What's all this?"
The reason is that the Church in Brazil is very serious
about putting Vatican II into practice, as well as the directives
of Medellin and Puebla, which were its follow-up for
Latin America.
A whole new kind of theological reflection has grown
up in the Church. Based on the Council teachings, liberation .theology radically overturns much that was accepted
in evangelization. The now well-known formula· See-JudgeAct' helps each Brazilian Catholic to take the world seriously, to read the word of God in the concrete realities
of life, and the concrete realities of life in the word of God.
It is here that socio-economic factors play their part.
For a long time - four centuries ·_ the Church here
was linked with those in power. The new vision of evangelization has changed this, and now the Church has moved
towards the periphery, towards the poor. It recognizes
that there is social sin as well as individual sin. It is
from the periphery, therefore, from the poor, that reflection
on evangelization starts in Brazil, and this is something new.
Pastoral thinking is less academic and more concerned
with solving the practical problems that are there. To speak
about liberation theology upsets some people, who think,
wrongly, that it means the rejection of classical theology,
whereas in fact it is the practical realization of God's
plan in daily life, and this, as Leonardo Boff has pointed
out, presupposes classical theology. In this new situation,
the laity has an important role to play, as can be seen,
for instance, in the Prelature of Tefe (Amazonia), entrusted
to the Spiritans since 1895, where the group at present
preparing the pastoral program has 40 lay people out
of 65 - all with equal vote, whether Bishop, priests,
religious or lay people.
What form does our Spiritan presence take in this Brazilian
Church?

There are six Spiritan Districts, which all at one time
received a large input of European confreres: the Germans
replaced the French in Amazonia in 1928 and founded
the District of Brazil South in 1951; the Dutch came in
1946, taking over part of the mission of Amazonia and
founding the District of Brazil Central; the Irish came in
1964 and the Portuguese in 1973. The Brazilians themselves,
with 21 professed confreres, already make up a significant
part of the Spiritans in the country.
The 200-odd Spiritans are in various parts of the
country, especially in the South, Centre and North-West.
A characteristic of all the Districts is their desire to live
the Spiritan charism (especially in its option for the poor)
in accordance with the orientations of the Brazilian Church.
This can be seen in the Chapter documents of the Irish
(Brazil South-West) and the Dutch (Amazonia). The Irish
have given up 11 parishes in the last few years in order
to take on work in places considered 'missionary' by the
local Church. And the pastoral priority of the Prelature
of Tefe is promotion of the local Church in solidarity with
the poor - a priority that expresses itself especially in
work in six fields: for youth, vocations, land rights, Indians,
the family and catechesis.
Most of the German, Dutch and Portuguese confreres
work in country parishes, where structures may seem those
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A 'tavela' near Siio Paulo.

of typical parishes, but the parishioners are clearly among
the poorest.
One often hears of 'basic communities' in Brazil. What sort
of Spiritan involvement is there in this new form of Church life?

This is another typical feature of the Brazilian Church,
and many of our confreres are involved in it, especially
in Sao Paulo, Recife, Nova lgua<;:u, Ceilandia (a satellite
town of Brasilia) and the country areas. Basic communities are groups of 40-50 people, sharing their faith and
their Christian life, their response to the word of God and
their daily problems. The Christian message, therefore,
takes root in the daily life of the people, and they become
more sincere and committed Christians, not merely nominal
Christians but people who are prepared to put faith into
practice and to work together to bring about changes
in society.
An important aspect is that different ministries emerge
spontaneously from the people themselves - ministries that
are not preconceived or pre-established but that spring
from felt needs.
Statistics are always difficult to arrive at, but could you give
any Idea of the total number of people engaged in basic communities in Brazil?

It is estimated that there are about 70 or 80 thousand
communities, with a total of three to four million people.
But what is important is not so much the number as the
fact that the laity is actively involved in the Church's work,
even in decision-making at the national level. It is not
surprising, then, that texts lose their 'unction' and their
ecclesiastical tone, and speak more directly and realistically
to people.
The ministries that you spoke about are limlted in their scope,
especially in the area of the Eucharist, which is excluded
whereas It Is an essential part of the worshipping community.

That is true. Many excellent lay leaders have emerged
from the basic communities, with great aptitude for directing
liturgical assemblies, but they have no vocation to celibacy
and may not be able to undertake long academic training,
both of which are required for priestly ministry. So the
problem remains.

Would you care to go more Into detail on some basic community that you know, in which Splrltans are involved?

A typical example would be a basic community in
which our Dutch confreres are involved in the State of
Minas Gerais. The direction of it was quickly taken over
by the laity. Its aim is better evangelization, i.e. better
contact with the word of God. The procedure was simple:
the people came together, they were trained for three
days in community reading and reflection on the word
of God, and then the group was left to develop its own
dynamic. Leaders quickly emerged who were capable
of guiding the group in its reading, reflection and singing .
These leaders were then brought together afterwards for
special courses in order to train them better for their task.
You spoke above about work for land rights. Is this connected
with the work of the basic communities?

Yes, and it is a special problem that has arisen recently,
in practically all parts of Brazil. Backed largely by North
American multinational corporations, large agricultural enterprises have been set up in Brazil, with estates for
cattle-raising or the mechanized cultivation of a single crop.
Sugarcane plantations, for instance have been started to
provide alcohol as a substitute for petrol. As a result,
rich people are buying up immense areas with a view
to speculation. Naturally, only the rich can afford to do so,
and, naturally too, the Government is backing these ventures,
as they increase national production . But up to now the
land had belonged to the Indians (whose claim was recognized by the law) and to small farmers. Most of these,
however, have never been able to obtain legal titles to
their land. Many of those who have thus lost their property
now work for low salaries in the plantations, but the
season lasts for only a few months. So they move to
the cities and add to the population of the 'favelas' or
shanty towns. Pastoral work for land rights is an attempt
to defend and support the small farmers, and to reflect
with them on their situation, in the light of God's word.
It tries to bring them together in active groups to uphold
their rights in the courts. A number of our confreres are
working in this field, in the District of Amazonia and also
in the countryside round Sao Paulo. Two Irish confreres
have begun work in this line in Rondonia, and they hope
that it will become a common project for the Spiritans
in Brazil.

On a tributary of the Amazon
What other typlcal pastoral situations are there?

There are many, but I will mention just two others.
Firstly, there is the mission along the Amazon River, which
is particularly difficult because the people are so scattered
and the distances so great. The rivers provide the only
means of access, and many communities can expect a
visit from the priest only once a year. The other situation
is that of the large city parishes. ltaberaba, for instance,
has 40,000 Catholics, with only one priest and a lay
missionary working full time. On Sundays another priest
comes to help out.
Mass attendance on Sundays is
about 4,000. Every Saturday there are about 10 weddings
and every fortnight about 30 baptisms, and preparation
for marriage and baptisms is provided by lay people,
working on a voluntary basis.
How do you see the future of the Spirltans in Brazil?

The problems are often the same as in other Spiritan
Districts throughout the world : tensions between Local
Church and Congregation, personal project and common
project, immediate needs and longterm goals. A particular
problem is the increasing shortage of priests, with the
Provinces having hardly any young missionaries to send.
The new missionaries must come largely from the Brazilian
Spiritans themselves. For the past 30 years the District
of Brazil South has been seeking Brazilian vocations for
the Districts of Alto Jurua and Amazonia, while the Brazilian
Church itself has been working along the same lines.
More and more the local Church has been realizing that
to be fully a Church it must be missionary, and the Spiritans
have been helping it in this direction.
There has been increasing reflection on the meaning
of 'mission' in Brazil, on the specific mission of this Church
and the role of both expatriate and local Spiritans in it.
The local Spiritans are looking for their precise role, and
their common formation program is becoming a unifying
factor for all the Spiritans in Brazil. There are no plans
for a single Province for all, but there is reflection in
common, and there are retreats in common and common
projects. The future will develop, •not from 'a priori'
structures, but from working together in a realistic way.
Different backgrounds will have to be taken into account,
but there is gradual progress towards greater unity.
It would seem that the Splritans In Brazil may be held up as
a model for the whole Congregation?

A basic community in Brazil

Not at all. Things are far from perfect, either among
the Spiritans or in the Brazilian Church as a whole. While
the Church's official statements, voted unanimously by the
Bishops, strongly affirm the option for the poor, in practice
only 10% of the Dioceses and 15-20% of religious are
fully engaged in it. · It is not possible to bring about
immediate change in a Church with 400 Dioceses,
13,000 priests and more than 45,000 religious. We must
look at things as they are. What is important is that
this Church, which had been a Church 'from above ', is
becoming a Church 'from below', with full participation
by the Christian community.
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Decisions of the General Council
The General Council
•
on 18 March, prolonged the term of office of
Fr. Frans AUGUSTIJNS as Principal Superior of
Kongolo until the Enlarged District Council which is
scheduled for the beginning of January 1982;
•
on 30 March, appointed Fr. Maurice BARBOTIN,
Principal Superior of Guadeloupe, for a second threeyear term, starting on 1 June;
•
on 4 May, appointed Fr. Michel KIEFFER (France)
to succeed Fr. Alphonse GILBERT as Superior of the
Generalate community, from 1 September;
on 6 May, confirmed the election of Fr. Bernard
•
A. KELLY as Provincial of Trans-Canada, from 1 July
1981;
e on 6 May, appointed Fr. Edward CORCORAN,
of the District of Kenya, as General Secretary of
the Congregation, from 1 Sept. 1981.

Generalate Team
The Generalate Team (apart from Fr. DALY, who is
ill in Ireland) was in Rome for the whole month of May,
during which they were to decide, among other things,
on the first appointments for 1981 and 1982 and on the
visits to be made by the General Assistants during the
coming months. As the next Splrltan News will be published
only in September, we give a provlslonal list of some
visits that have been proposed (but not yet confirmed):·

e

Fr. GENERAL:
5 June-15 July: Poland, Holland, Yaounde.
29 July-15 Aug.: Holland.
15 Aug .-15 Sept.: Nigeria East (its Chapter will be held
from 2·22 Aug.).

e

Fr. GROSS:
5 June to early July: USA East.
1-31 Aug.: France.

e

Fr. TORRES NEIVA:
8-30 June: England.
15 July-5 Sept.: Portugal.

e

Fr. EZEONYIA:
2 July-31 Aug. : Nigeria East.

e

Fr. TRACHTLER:
6 June-20 July: Canada, USA East.
1-28 Sept.: England, Germany, Poland.

Congregation as a whole to review itself during the next
six years.
The first stage, up to the Enlarged General Council
of 1982, involves a questionnaire (in French, English and
Portuguese) sent out to each confrere and providing an
overall enquiry on a proposed plan of the Constitutions.
Replies to the questionnaire, which is going out along with
this issue of Spiritan News, are to be in by 31 Jan. 1982.
Further stages will be:
- the naming of a committee for the writing of the
Constitutions;
- the writing of a first draft of the Constitutions (which
will be sent to each confrere) before the Enlarged General
Council of 1984;
- the writing of a second draft (which will be sent to
each capitulant) before the General Chapter of 1986.

Nigeria
Since October 1980, at the request of the Bishop of
Solwezi, two young Nigerian confreres have been in
Zambia, where they are at present learning the language
and will then work, one in a State school and the other
in pastoral ministry at the cathedral. Two more Nigerian
confreres will probably join them next year.
Six other members of the Province of Nigeria East
(apart from Fr. EZEONYIA) are at present working outside
their Province: one in Brazzaville and the others in different
Nigerian dioceses (three in Makurdi, one in Lokoja and
one in ldah).

Jubilarians
80 Years of Profession:
3 Oct.: Frs. Edouard BERIAULT (USA/W), Henri HEIDET
(Gabon), Jean HIRLEMANN and Joseph KAPFER
(France).
6 Oct.: Fr. Louis LE CHEVALLIER (Reunion).
18 Oct.: Br. Alexandre FRIEDERICH (France).
28 Oct.: Fr. Lucien VAULOUP (France).
50 Years of Priesthood:
4 Oct.: Frs. Antonio Duarte BRASIO (Portugal), Frani;:ois
CADREN (Reunion), Peter McGOVERN (Mauritius):
Manuel Antonio MEIRA (Angola), Henry J. SMITH
(USA/W), Andre BESNIER, Joseph BORTEYROU,
Eugene GINDER, jean LE MESTE, Georges MULLER,
Desire SERRES, Jerome TRUTTMANN (France) .
40 Years a Bishop:
26 Oct.: Archbishop Jean WOLFF (France).

e

35 Years a Bishop:
27 Oct.: Archbishop John J. McCARTHY (Ireland).

e

Our Dead

Fr. BEVAN:
End of June: Kilimanjaro.
2 July-30 Aug.: Nigeria East.
1-15 Sept.: Ghana.

Fr. DE BOER:
Will be present at the Generalate from June to Sept.

Committee for revising the Constitutions
· Appointed on 24 January, the Committee, comprising
frs. THIBAULT, MERCIER.. GEOGHEGAN and SEIXAS, met
in Rome from 6-11 April.
Its aim is to work in close collaboration with the
General Council, to involve all confreres in the discussion
and elaboration of the new Constitutions, and to get the

14 Feb. :
31 Mar.:
1 Apr. :
4 Apr. :
7 Apr. :
9 Apr.:
11 Apr. :
11 Apr. :
25 Apr. :
3 May:
3 May:
4 May:

Mr. Fortunatus DIKE (schol., Nigeria/E), 30.
Fr. Erich LANGOS (S. Africa), 75.
Fr. Ivan GALT (Trinidad), 62.
Fr. Bernard DE LANGE (Holland), 86.
Fr. Jean LE NALIO (France), 66.
Fr. Jules BITAUD (France), 71.
Fr. William C. STRAHAN (USA/E), 75.
Fr. Marcel MULLER (Yaounde), 56.
Fr. Christoph BANDURSKI (Germany), 71.
Bishop Eugene BUTLER (Ireland), 80.
Fr. Emile VIDELO (France), 76.
Br. Gilbert HACKENBROICH (Germany), 69.
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